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7 must be added. That is to say, his temper and attitude and 
method of dealing with the subject are therein fully apparent. And no 
historian can afford to ignore Harnack's handling of this period of 
" origins." He has stated the problem with great clearness, and blazed 
the way to its solution. Indeed, his treatment is a distinct challenge 
to scholars of all schools, Catholic and Protestant alike. The ante- 
Nicene period is the battle ground for all parties. If Protestants are 
ever to justify themselves as against Roman Catholicism, they must 
do so before Nicaea. And vice versa. In a sense Harnack has thrown 
down the gauntlet to both branches of the church. As yet the 
Romanists have not taken his challenge very seriously, but the time 
is not far distant when they will be obliged to defend some things, 
at least, with new arguments. And orthodox Protestants cannot go on 
indifferently. Their castle has also been bombarded. But much work 
remains to be done before final answers can be given and defended to 
many vital questions in the Nicene period. 

The translation, so far as it has been tested, seems to have been 
done with care and fidelity. At the rate the volumes have appeared 
up to date we cannot hope for the completion of the English edition 
for some five or six years. 

Edwin Knox Mitchell. 

Hartford Theological Seminary. 



Der sogenannte historisghe Jesus und der geschichtliche 
biblische Christus. Von Martin Kahler, Doctor und 
Professor der Theologie. Zweite, erweiterte und erlauterte 
Auflage. Leipzig : A. Deichert'sche Verlagsbuchhandlung 
Nachf. (Geo. Bohme), 1896. Pp. xii+206, 8vo. M. 3.25. 

Of the four great schools of theology in Germany, viz., the ortho- 
dox, the liberal, the mediating, and the Ritschlian, it is not easy to 
say to which one Kahler belongs. Some ten years ago he published a 
work entitled : Die Wissenschaft der christlichen Lehre von dent evan- 
gelischen Grundartikel aus im Abrisse dargestellt. The Abriss is 650 
pages long, therefore nicht gar zu knapp. From this one may obtain a 
certain survey of his religious conceptions, which do not make his 
reputed affiliation with the "middlers" any too apparent. He has left 
behind him much that is, or was, cherished by that school. But he is 
neither an orthodox nor a liberal theologian. In a certain way he 
stands by himself. What more nearly connects him with the mediating 
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is a biblicism which yet in its formulae moves as far as seems possible 
along the line of the doctrine of the church. Church-doctrine, with 
some reservation, is his guide through the Bible. But "church-doc- 
trine" is not the fixed conception with him that it is for the orthodox. 
In so far as the mediating theology is rooted in pietism, Kahler belongs 
to this school, since his point of departure is pietism, and his method 
is influenced strongly by Schleiermacher. Kahler's pietism is, like that 
of Beck, of so exceptional a character that it is coupled with equal sys- 
tematic interest in theology. To Kahler all dogmatics is somewhat 
of a confession. To him our whole evangelical confession is only the 
echo of the confession of the apostles, which may be followed in some 
way through all times in the history of the church, and fully perceived 
and understood again in the Reformation. And it is peculiar to Kahler 
— here is the point — to understand the Bible itself, especially the 
New Testament, as "confession," the confession, namely, that one 
has experienced Jesus Christ in redemption. If dogmatics has to 
exhibit only those thoughts which belong, not to knowledge, but to 
the Christian faith; if, therefore, it has to speak of Jesus, not as he 
is in himself, i. e., not historically, not metaphysically, but only as he is 
for us, it follows that he is to be treated from the outset only as 
"Savior." And since what Jesus is for us is always a confession, the 
correct thought is that the entire "gospel" has been preached only 
because the apostles desired to confess that they had found in Jesus 
the Savior of the world. In the above work, first published in 1892, 
Kahler more minutely expounds this feature of his theology, and still 
more distinctly in the new edition of 1896. In difficult, but stimulat- 
ing, German he sets forth his thesis : Not merely the fourth, but all 
the gospels are preachings about Christ, rather than historical narratives. 
In the gospels as well as in the epistles we have the confessional Christ. 
And it is a vain undertaking to fetch forth from behind the apostolic 
witness of Christ, by historical means, the real Jesus Christ as he was 
and lived, and to desire to make the latter foundation of faith — vain, 
because historical \historischen, not geschichtlichen (the former means 
objective and, therefore, trustworthy ; the latter confessional and sub- 
jective)] sources of sufficient reliability are wanting, and because in the 
attempt to delineate the genuine historical Jesus Christ the imagina- 
tion of the investigator constantly supplements the results of historical 
investigation. The historical -science Christ is not the historical Christ, 
and the historical Christ is not the confessional Christ, /'. <?., not the Christ 
of faith, not the preached Christ. To be sure, in his judgment the 
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gospels are not so tendenzios but that the historical -science Jesus may 
be in some degree known. Yet the Christ of the gospels is a Character- 
bild, not a Lebensbild. The Christ concealed behind the apostolic pro- 
clamation is forever inaccessible to science, and science is of little or 
no aid to faith. 

The point of view of Kahler is instructive. It suggests the painful 
but necessary question, Who is Christ? "The Christ of today," or the 
Christ of the schools, or the Christ of the church, or the biblical-con- 
fessional Christ, or the historical-science Christ ? And in which one 
of these do we have the fundamental revelation of God ? Or shall we 
push the question further and say, with Feuerbach, that the great dis- 
covery of this generation is that " man made God in his own image," 
and that "an honest God is the noblest work of man" ? One thing is 
clear: If the historical-science Jesus is not in the main identical with 
the biblical or confessional Christ, we do not know who Christ is, and, 
by consequence, who God is, or what the basis of faith is. The prob- 
lem is not so new, after all, for did not Strauss smite the church with 
terror as he urged that the ground of faith was subjectivism and 
illusionism ? But the rock upon which he broke abides : there must 
be lodged in the Jesus of history a content adequate to account for the 
Jesus of confession. Indeed, it is the old problem which led phil- 
osophy to despair, but in a new application : To what extent, abso- 
lutely, partly, or not at all, does the knowing mind make the object 
known ? Eliminate the contribution the mind makes, and the 
remainder is the thing-in-itself. So, similarly, subtract from Jesus 
what faith, love, devotion, i. e., " confession," supply, and the remainder 
will be the real Jesus-in-himself, whom biblical science wishes to see. 
Did Jesus make the disciples, or did the disciples make Jesus ? It must 
be granted, I think, that, precisely as a psychological necessity, the 
biblical Jesus is confessionally colored. But the mind that, upon the 
basis of sense perception, cannot entertain the conviction that the out- 
side world is unreal will not be able to rest in the belief that the richest 
and noblest character of which it has become aware, likewise through 
experience, is a mere constriction of thought, or faith, or fancy, to 
which no reality corresponds. It must also be granted that the distill- 
ing work of historical inquiry is not first to give to faith its enduring 
foundation. To be sure, a wider limit to the justifiable tasks of 
investigation into the life of Jesus is to be drawn than Kahler has done ; 
and the worth of such investigation for faith itself is to be valued more 
highly than he has done : it can help faith, remove hindrances out of 
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the way, enrich faith, since it gives the picture — immediately certain 
to faith — of Jesus Christ, still more distinctly, more vividly, more 
exactly ; and, especially, it can compel faith to abandon false founda- 
tions. But to Kahler's view that faith cannot find its foundation in a 
historical Jesus first elaborated and guaranteed through historical 
inquiry, I agree. Else what becomes of faith, in the meantime ? And 
how long must it wait for results universally accredited by the investi- 
gators ? 

George B. Foster. 
The University of Chicago. 



Dogmatique Chretienne. Par Jules Bovon, Docteur en Theo- 
logie, Professeur a la Faculte de Theologie de l'Eglise 
Evangelique Libre du Canton de Vaud. Lausanne: Georges 
Bridel& Cie., Editeurs. In two volumes, 1895 and 1896. 
Pp. 549 and 584. Fr. 22. 

This treatise, which is the second part of a comprehensive Study 
upon the Work of Redemption, of which the first part is an elaborate 
biblical theology, 1 is a thorough piece of work according to the stand- 
ards of German scholarship. Indeed, though written in French, it may 
be styled in a large degree a German book, for it refers constantly to 
German writers, and discusses at length at the proper points the 
theories of the great German leaders, such as Schleiermacher, Rothe, 
Julius Miiller, Ritschl, etc., while not neglecting the Reformers, or 
contemporary French and English theologians. But whatever Pro- 
fessor Bovon may have drawn from other sources, his masters have 
been the Germans. 

Nor is it difficult to locate our author among the schools of German 
thought. While he differs from Ritschl upon many a point, and pre- 
serves his relative independence of him by frequent criticisms, still, 
upon the whole, the method of this work is Ritschlian, and the results, 

1 Thlologie du Nouveau Testament, consisting of two volumes of respectively 
549 and 604 pp. ; Fr. 22. The first volume, entitled La Vie et I' enseignement de 
Jisus, contains what is in effect an introduction to the Jgospels, in respect to which 
the writer maintains a position of moderate conservatism; a treatment, in the large 
rather than in detail, of the life of Jesus, and a discussion of the teaching of Jesus. The 
second volume is entitled V Enseignement des ApStres, which he discusses under the 
heads : ( I ) " Le Judeo-Christianisme " ; (2) " Le Paulinisme," to which is attached by way 
of appendix " Le Paulinisme du second degre 1 ou la doctrine de lVpitre aux He'breux ; " 
(3) "Les Epttres Catholiques," (4) "L'Apocalypse," and (5) "La Theologie Johan- 
nique." 



